LSSAYS ON FHE GITA

reason that the Gita opens its gospel of ^vorks b^
insisting on the Brahmic consciousness, the impersonal
life, that great object of the discipline of the ancient
sages  Foi the impersonal, the infinite, the One in
\vhich all the permanent, mutable, multiple actmty of
the woild finds alxne itself its base of permanence,
security and peace, is the immobile Self, the Akshaia,
the Biahman If \\e see this, ^\e shall see that to laise
one s consciousness and the poise of one's being out ol
limited pcisonality into this infinite and impel sonal
Brahman is the fust spnitual necessm  Tlo see all
beings in this one Sell is the knowledge \\hich raises
the soul out of egoistic ignoiancc and its \\oiLs and
lesults to li\c m it is to acqune peace and fnm
spnitual louncLition

The ^\ay to bring about this gicat ti anstoi malion
lollops a double path, ioi theic is the ^\a\ of Lno\v
ledge and theie is the \\ay of ^vorks and the Gita corn
bines them in a film synthesis The tva^ of knowledge
is to tmn the understanding, the intelligent \\ill a\\i}
iiom its downwaid absorption in the ^oiLmgs ot the
mind and the senses and upward to the self, the
Pmusha 01 Brahman, it is to make it d\\ell ah\a\s on
the one idea of the one Self and not in the many
branching conceptions of the mind and many sti cam
ing impulses oi desire TaLen bv itself this path
\\ould seem to lead to the complete i enunciation ol
\\oiLs, to an immobile passmtv and to the se\eunce
ol the soul fiom Natuic   But in i calif's such in
absolute icnunciation, passivit) and se\eiancc arc im
possible Pmusha and Prakuti aie t\\in punciples of

178